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CAIRO AS
THE CENTRE OF THE
ISMAILT MOVEMENT

$SAMUEL STERN
Ismd’ilism as the slate religion

in the Fatimid Empire
and os a missionary movement outside it

lism was founded in the middle of the third
century of the Hijdra, i. e. the wmiddle of the ninth
century A. 1., o5 an underground revolutionary
movement, niming ot the overthrow of the
‘Abbiisid caliphate. Missionaries were sent out
into the various ports of the Islamic world, with
the task of gaining adherents. In order to a
this aim, the leaders of the local missions played
upon the grievances, ambitions and interests of
different classesin differcnt places, as the opportun-
ity arose, In Southern ‘Irdq they rallied with
spectacular success peasants snd Bedouins; in
Balirayn they firmly cstablished themsclves and
used for their own purposes the rapaciousness of
the Bedouins who for generations had habitually
robbed the pilgrim caravans. In the Yemen, the
Isma‘di missionaries gained footholds among the
mountain tribes, and in similar fashion the leader
of the mission, who went from the Yemen to &
distant Berber district of the Kutima on the
costern boundary of the province of Lfri
gained adherents among these Berber mountai-
neers. In the Jibal, the first missionaries addressed
themselves to the villagers near Rayy; but later
they changed their tactics and tried to convert the
local rulers, hoping to see Isma'ilism introduced
from above. The same smbi ame was
played by the heads of the mission in Khurdsin
and Transoxania .

The movement achieved its aims to a limited
degree only. When the dust settled after the great
revolutionary explosions and attempts at taking
over various provinces, at the turn of the third and
fourth centuries A. H., the Isma'ilis found them-
selves in the possession of & firm territorial base in
the dominion established by them in North
Africa. (The Qarmatians of Bahroyn olso survived,
but in the meantime they had quarrelled with the
leadership of the movement.) But the hope of
taking possession of the mnin body of the Islamic
Empire did not materialize. In most provinces the
attempta at seizing power proved unsuccessful, the
Tsma'ilis mercly retaining their missionary org-
nization. Thus the movement was organized in
two concentric circles. Firat, the territorial domain
of the Fatimids, where Ismiilism was the state
roligion. This domain was enormously extended by
the conquest of Egypt and Syiu. Apart from the
main dominion, duri ng tho sccond half of the
also controlled the
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of emall groups of In
the Jocal Tsma'fli missions, who hoped to be the
forerunners of the ultimate Fatimid conquest.
This fecling is clearly expressed in a passage taken

from the treatise of & dd'i of the second hi
hjtenth contury on the i

f of the

called “pat

e the first in Tk nimong
them ix the * (hib al-abiib). The well.
developed and by wo menns wniform doctrine
concerning the hicrarchy of the da'wa demnnds
scparate study and as we shall briefly point out
Delow, its relation to historical re
problematic. The title of Chief D&, which the
head of the da'wa bore according to the protocol
of the Fatimid Empire, does not seem to oceur in

of the
da"wa:
Kingehip s the g\lnrdun of religion; the spread of
religion and the success of tho da'wa strengthen the
Fanpire (duwla). The subjecta of the Tinim reside cither
within ts of his cinpire (fi kadratih) or in diffc-
rent djaziras [dioccacs of the da'wa] whero thoy aro
djund [army~or shall we say “fifth column™1)3
I shall first discuss the position of the Isma'ili
da’wa within the Fatimid Empire, and shall then
say a few words about its organization outside the
Empire.

and the Madjalis al-Hikma

In the Fatimid territories the dominant position
of Isma'llism did not mean that it became the
religion of a significant part of the population.
Far from it: as is well known, only a small minority
joined the state religion. Ism'ilism enjoyed &
privileged position insofar as its Jegal doctrines
were applied by the judiciary and its particular
ritual was, st least in the main centres, enforced
on public occasions. The Chief Qadi, head of the
justiciary, was usually an Tsma'ili, and even on
the occasions when he was chosen among the
rembers of another madhhad, he had to administer
justice according to the Isma'ili madhhab. The
Chief Qadi often acted as head of the Isma'ili
organization and was at the same time Chief Da'i.
If there was a separate Chief e took the
ond place in the religious hicrarchy after the
Qadi, There is not much evidence about the
ions of the Chief Da'i. He was responsible for
appointment of provincial da'ds, and also of
da’ts working outside the fronticrs of the Fatimid
Fanyire, though not many details are available on

‘Y, hinrarchy of the dignitaries (hudid) is
Aen discussed in Tsma‘ili literature. The Imam is
wwrvesd by twelve “proofs” (hudidjas), of whom
Sour avcapy n specinl position, comparable 10 (hat
of the four sacred months among the twelve
emthis of the yuar. These four nre somclimes
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the Jiterature. One is tempted to assume
that the title of "Clnef Gate" is the theological
ial title of Chief Di'i; but
reserve on this obscure
subject of the hicrarchy of the da‘wa.

The main occasion for the Ismé‘ilis of Cairo to
assert, themselves as a community was during the
mectings held for the dolivery of lectures on
Isma “ili doctrine. It was natural that Ismi
theologians gave public lectures, and historians
record some lectures notable for incidents, such as
deaths due to overcrowding. In 365, ‘Ali b.al-
Nu'min's son of the Qadi al-Nu'man, one of the
greatest Isma'ili authorities, dictated, in the pre-
sence of an immense imultitude, his father's
compendinm of law “according to the Family of
the Prophet”, called al-Igtisar; Jbn Killis lectured
on a lax book composed by himself. According to
the carly Fatimid historian al-Musabbil
Rabi'l of the year 385 the Qadi Muhammad, son
of al-Nu'min, sat on a chair in the palace to
lecture on the sciences of the Prophet's Family,
according o the custom followed by him and his
brother in Egypt and their father in the Maghri
in the throng eleven men lost their life. This may
refer to lectures given on text-books such as the
Da'é'im al-Islam, the famous treatise on law
sccording to the Ismi'ili madhhad. In 394, "Abd
al-'Aziz b. Muhammad b. al-Nu’, (the son of
the gadi just mentioned), on his appointment as
Chief Qadi, Legan to lecture in the Cathedral
Mosque (the Azhar) on his grandfather's trestise
“The Diffc of the
Principles”. (Ikhtilaf u,mal - Madhahib).¢

These, however, were lecturés on law, and of 8
more public character then theological lectures
meant for the members of the sect. For them there
were systematic courses which were then published
with or wilhout & formal
ision into “lectures” (madjili
form of lecturo was more prominent. This sccond
typo of lecture finally predomi
mad




weelf explains
that these courses were graded according to the
sseniority of the audience. The first course was
given to beginners, and dealt with the religious law
; the Pillars
of Islam (D'a'im al-Islam), which became the
classic handbook of Ism'ili law, was composed

By the ond of the fourth/tenth
existed collections of madjali
N on Thursdays and
the reading of the madjalis al-hikma; presumably
these were miscellancous lectures, like the extant
madjalis, the earliest of which date from the middle
of the fifth/cl h century. It ie i ible to
ssy with certainty when the reading of the new
type of madjilis was introduced, and whether this

for this course. After g the outward
rules of religion, the zdhir, he gave a course intro-
ducing_ his sudience to the inner meaning, the
bifin. This course, however, was of an elementary
nature, containing only “allusions and indications,
this being the easist and most comprehensible
grede of the bafin."" The book written for this
purpose was called Hudid ol-Ma'rifa, “Grades of
Knowledge”. Its contents are described by the
author as follows: “We based this book on the
grades of explaining, for those who deny this, the
proofs for the need of allegorical interpretation
and for the existence of an inner meaning for
religion; and of how one must gradually ascend
on its steps. We have set out, for the use of in-
telligent men, allusions and indications for the
inner meaning and the allegorical interpretation”.
This book does not seem to be preserved among
the Bohras of India, but copies of it are said to be
in the possession of the Nizari Isma'ilis of Syris.
For the advanced initiates, al-Nu'man gave &
course on the ‘“roots” of the bafin. The book
composed for this purpose was called Asds al-
Ta'wil, “The Foundation of Allegorical Inter-
pretation”, and contains the interpretation of the
subject matter of the Da’a'im al-Jslam: *‘just as the
Da’'im is the root of the zahir, the Asas al-Ta'wil
is the root of the batin. Only the first volume of
the book is extant, and it mainly consists of the
to'wil of the stories of the prophets. It is possible-
that the lectures were interrupted and the book
remained unfinished.$
Curiously enough, another book by al-Nu m«ni
o

the other type of lectures, or es is
perhaps more natural, both types existed side
by side.

The madjilis were composed by (or for) the
Chief Da%, and read out at the meetings. Though
the carliest extant lectures date from the middle
of the eleventh century, there is ample evidence
for their existence before that. Hamza, the founder
of the Druze religion, refers in his writings, which
date from 408-11 A. H., to the madjalis al-hikma as
authoritative expositions of Isma‘ili doctrine. In
two slightly later Druze treatises (nos. 72 and 76
of the Druze canon) there are more specific
references to the madjalis of the Chief Qadi “Abd
al"Aziz b. Muhammad b. al Nu'man, the quota-
tions being from the 10th, 38th, 117th, 125th and
129th madjlis. (Later Ismi tings also refer to
madjlis from the period of al-'Aziz.) In No.42 &
fragment of the 244th madjlis by the Chief Qadi
Malik b. Sa‘id is quoted.” The brief quotations in
the Druze witings do not allow us to form a idea.
about the form of hese leclures. That by the
reign of al-Hikim the lecture of the madjalis had
become & fixed institution we learn from al-
Musabbihi the great Fatimid chronicler who wrote
at the beginning of the eleventh contury, who
reports an order of al-Hakim from the month of
Shawwil of 400 A. H. suppressing the madjilis
al-hikma which were read to the adepts on Thurs-
doys and Fridoys. (They were re-established in
Rabi’ I 401).

A collection of lectures, preserved among the
Tsmilis of Indin, is known as al-Madjilis al-

his Ta'wil al-Da"@'im (*‘All

the Da'd'im”) was olso dehvemd as o course of
lecture for more advanced audiences, who had
finished the course on the Da’a'im and an inter-
mediary “allusive” course lnsting for two years.®
The explanation is obviously that lectures on the
im accomponicd by & middle courso were
given repentedly and in one case they were followed
by the Ta'wil al-Da'@im in another, and the Asis
al.Ta'wil s advanced course. Tt is remarkublo
that the Ta'wil al-Da''im led into madji
this clearly indicates its origin ns o lecture course,

slectures delivered during the
reign and in the name of al-Mustansir”. The author
of the lectures has not hitherto been correctly
identified, the opinions expressed on the subject
by scholars being proved wrong by the discovery
of the real suthor. The collection is ascribed to
“the da's, tho signpost of Islam and the confidunt
of the Imam” (li'lda'i “alam al-
imim). It is ensy to recognizo in th
of those honorific titles ¢
period, and a search
Chicf Qadis of ul-Mustansir sho\u that the one to
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appuinted on 7 Dhu'l Qu'da 450 and
remuined in office 4ill 11 Rajub 452. Since the
lectures were delivered weekly from the month of
Mubarram onwards until the third week of
Ramadin, the year of their delivery must be
4519 The Jectures begin with a highly stylized
opening. The main part is always divided into two
sections, the first discusses the fa'wil of the main
rites of Islam, ‘with the numlcre 12 and 7 as
Ieitmotifs, the second contains interpretations of
the fatiha and Siira 2. The lecture is closed by final
formulae. From the reign of al-Mustansir we have
also the enormous collection of ma:
ing over 700) by al-Mu'nyyad, d
later Chief D&l in Cairo. An analysis of their
contents is being undertaken in Oxford, so that
soon we will be able to characterize this collection,
the most important of all collections of madjal
There are some other minor collections of madjalis
from the Fatimid period.

1 wish to discuss some aspects of the delivery of
the madjalis. First of all, I summarize the in-
structive details contained in al-Mu’ayyad’s auto-
biography. When in 441 al-Yazuri was appointed
Chief Qadi and Chief Da'i, al-Mu'ayyad was
rather shocked; it was all right that al-Yazuri, who
started his carcer as a Qadi, should be promoted
to the top of that profession, but since he had
nothing to do with the da‘wa, it was wrong for him
to take over the Chief Da‘iship too. But al-
Mu'ayyad had to make the best of & bad business,
and being an old hand in the missionary work,
acted as ghostwiter for the lectures delivered by
al-Yazuri “in the assemblies”. Though the word
used here for “assemblies” is andiyya, by &
passage which follows two pages later it is clearly
shown that the madjalis al-hikma are meant. After
making the modest remark that the only fault with
these lectures was that at the beginning al-
Yazuri wished to assert himself by making some
additions of his own, al-Mu’syyad states that this
state of affairs continued for over & ycar. Even
after the deposition of the vizier al-Djardjara’i,
ol-Yazari did not ccase from the reading of the
on their days, according o the rule”. But
ated vizier (Mubarram or
Dhu'l Qs’de 442), his new office prevented him
from appenring “in the assemblics for the reading
of the madjilis al-da’wa”. AlMwnyyad hoped to

" in thut job, but al-
N n, who

440

We have seen that according fo al-Musabbib in
the time of wl-Hnkim the madjilis 100k place on
Thursduys and Friduys. Other sources speak of
“Thursday as the duy for the madjilis. A poem by
al-Mu'nyynd (no. 01 in the Diuan) begins with the
praise of Thursday—obviously for its being the day
of the reading of the madjalis.

Wolcomo to you, Thursday morning! May tho One
God, our Protector, incronso your cxcclienco! Y
o wolon festival for tho believers, on you rcligion asser
bles thern togethor. Wo eollect the fruits of tho Garden
of Fden, whencver tho Thuraday comes and pnsscs;
from gardens, the channels of which are running
water, an nnko the
10 their
tho purest
upon us by the (Tinim),
rusted acrvant.

A chronicle, describing some court intrigues
which took place in the year 440, says that “the
Chief Qadi (al-Qésim b. Muhammad, great grand-
on of al-Nu'mén) used to present himself in the
audicnce-chamber of the vizier on Thursdays, in
the palace, after performing the service of the

jalis".11 An suthor of the Yemenite period had
to answer the question: “Why have the Imams
ordered that the madjalis should be read on
Thursdays, and not on some other day? Why
they not ordered thet this should be done
Fridays? What is the deeper reason for this?"i2
It appears therefore that an carlier practice of
holding mectings on Thursdays and Fridays was
followed by one in which the mectings were on
Thursdays only.

Al-Musabbihi gives some details about the
‘madjalis. According to him, the da'i gave many
lectures in the Palace, lecturing separately to the
adepts, the members of the court, the common
people and strangers. To women, he lectured in
the Djami’ al-Azhar: a separate lecture was given
10 the women of the court. The da'f prepared the
lecture in his house; after being presented to the
caliph, & ncat copy of the lecture was prepared.
The contributions of the Ism'ilis (nadjua) were
collected during these lectures, which were called
madjalis al-hikma. Finally al-Musabbihi gave the
account about. the suspension of the madjilis by
al-Hiikim in 400 A. H.1

In the letter of appointment of & Chicf D&’ (of
the cleventh century and preserved ns a specimen
by al-Qalgashandi) ho is instructed to “read the

i jssued from the

s, male and fo
adepts, wnle and female in
and the Friduy mosque in Cairo”




clly well with al Musabbibi's account, assuming
that the reference is to leet,
Palac

es for men in the

and for women in the Azhar, Cairo's main
Ay mosque. ¥

1bn al-Tuwayr, an unthor of the early Ayyabid
period, describes the preparation of the text of
the madj differently, reflecting no doubt the
practice of the late Fitimid period. Tsm
theologians, housed in the Dar al-Tlm, met on
Mondnys and Thursdays and agrecd on the text
of “s booklet called madjlis al-hikma™. A clean
copy was brought to the Chicf Di'i, who, after
checking it, presented it on these days to the
Caliph. If possible, the Caliph read it; at any rate
he put his signature on it. The Chief Da'i than
read the lectures in the Palace in two different
places—for men, sitting on the chair of the da'wa
in the Great Hall, for women, in his own audience-
chamber. After the lecture the belicvers came up
to kiss the hand of the Chief Da'i, who stroked
their heads with the booklet, so that the signature
of the Caliph touched their heads.!s

1 wish to presenthere an extraordinary document.
preserved in the Geniza of the Fustat synagogue 16
the original letter of & da’i addressed to a Chief
Qadi written in order to congratulate the addressee
on the occasion of & new grace bestowed by the
Caliph on him-presumably his sppointment to the
office of Chief Qadi. Were he not prevented by
some impediment, he would have presented his

compliments in person, since he owes n g
to the noble fumily of the addressee for the fi
he has reeed
and father, for
name of the C c
identification of the addressce, has faded away
completely, so thot it is illegible even under ultra-
violet light. The length of the blank spacc makes
me surmise that it was al-
Allih; if so, the Chicf Qadi in question
b.“Abd al-“Aziz b. Mubammad b. al-Nu’,
pointed in 418 A.H. His predecessor, Abn’l-
“Abbés b. Abi'l-'Awwam, was a Hanbalite, so it
would fit that he had a deputy to act as da‘i. Be
that as it may, the writer reports on some innova-
tion made by him in the routine of his office.
There used to be held two assemblics. One presum-
ably on Thursdsy; something (the context is
difficult to grasp)-was done (presumably read)
in the presence of the "believers” (i. e. Isma"ilis)

by & person other than the writer, and the Kitib
al-Da'd'im scems to be mentioned. Another
meeting took place on Fridays also in the Djami’.
The writer has now introduced the custom of
having e third session on every Friday after the
service, to be held in turn in the three cathedral
mosques (i. e. probably the mosque of ‘Amr in
Fustat, the Azhar, and al-Hikim’s mosque). -
If he received any madjilis, he would himself
read them out, according to custom.

(Text continucd on page 445)




SO el WS B eade L LI L LA Ll s\ QLS s olas o)
A T U et B Sbee et [0 € sl o0 512, 401 ¢ FUN W b
ANty 4 T By b oda b o e 4 STEN sden oSS S,
O adambade e dhy SN WEy RiE Y A, daf il B

442



e g Sy ¢ LB AL, ¢ W e a5 6b Jom
Fo WA g ane e s 02N 0 G AL NP By - Al et
3k GIAU A G- Toihy] Yo A [ (ot ] 5% [€ ] 0% M
DL s A s 145 b e o o A B
U= o A Yoy Lot
. S o B

\aee e '

Gt D o ) Jraly S )

413



- OBl ekt gy B Je gy s
p»,yhf;,x; R i 2, M B anmd) oy o ol s
I Raed) 5l iy 1205 | Anman K3 w50, Loy
F e B W s O % LS 0l 5 ol gl gty
[ iz igg Al Jelsaag A L e L . PR
B Ry Totons] At amd) AAZN DAL 5oL Ty allyy ) iy,

SrE=y)f 2 ) Ly

r!_.,_, AT gy da




Translation of the document

fme

favour!® shown to Cnd-ﬂlmugh God's graco —
by our lord the Tmam (al 262 Din Allih1)
Commander of tho Faithful, God's blessings upon
him, his puro anccstors and noblo sons. We rencwod
our thanks to God, for the gift bestowed upon us and
8l your loving friends through you, and besought Him
to let you cnjoy this gift and make it. s beginning
without end and 6 gonl never censing; 4o lot you further
partako of the favour of the Puro Presenco fof tho Tman)
(may God firmly esta! standurds and prolong
its life) which Ho has given to you;
prayer and respond to this i
it mot for this illness which
sbout,

of this letter, and would have rcadered w!
to this eminent family through the vours which 1
ent Chief Qadis,
the Qadi your grandfather and your father, mey ¢ God

Ior this noble action and all- eml)ncmg
¥ Ho be oxalted) continues . . .

been dono by somcuns em in the prosenco of th be.
lievers . . . .. tho Kitab al-Da’a'im on Friday
also in the Cathedral \loaquo for the rosding of this
book. This wes done in this fashion. 1 have introduced
ement, namely to hold overy Fride;
er, in the threo

to custor. I have roported
. to the eminent prescnce, if God wills. The
letter of your presence ... containing your orders
and what service (I can do) for you; if God wills.
Praise bo to God alone, and His blessings and gree-
ford Mulainmad, His Prophet, and
ulfic t for us; how oxccllent &

Keeper is Hol

The da'is of the provincial capitals
of the Fitimid Empire

Within the Fatimid Empire the provincial capi-
tals had their da'is, who were under the autho-
rity of the Chief Qidi in Coiro. Ibn Tuwayr
writes: The Chicf Da’i “has licutenanta in every
country like the licutenants of the Judicature
nuwwab al-hukm”—i.e. he has subordinate da‘is
in the provincial capitnls an the Chief Qadi hns
subordinate Qid ‘This refers to the late Fiti-
mid periad; for an calier period we hnve asentence
in the eleventh century letter of uppointment

in which the Chicf DA'i is instructed to appoint
licutennnts for the wffairs of the diwa; they
presumably include provincial da'is. Inforn
about the tenth century is provided by an
structive passage, which I have published on &
former occasion, and in which "Abd al-Djabbar,
Mu'tezilite Chief Q&di of Rayy and  fierce enemy
of the Ismd'ilis, gives a list of some of their

dais during the reign of al-‘Aziz (the book in
which the passage occurs dates from 385/995)%:

T have told you about their former leaders. At the
presont timo thero uro_among thoin mon like Aba
lbrahim b. Ghassin, Djsbir al.! llnnu!l‘[.

od b Mulwminud b. al-Kumast,
AbQ Muhammad  al.

and Ab Abd Allsh b. al-Nu‘mén. Their
iences are Cairo, al-Ramla, Tyre, Acre, ‘Asqalin,
Damaseus, Baghdid and Djabal al-Summaq.

Only a few of the da'is are otherwise known.
Abi 'Abd Allih Muhammad b. al-Nu'mén is
the son of the famous Qadi al-Nu'man; after
serving as assistant and licutenant of his brother
‘Ali, Chief Qidi of Egypt, he succecded him in
374/984 and died in 389/999. His residence was,
naturally, in Cairo. It is known that Abii')-Fa-
waris al-Mimadhi was sn author ond functioned
for some time as dd'i in Rayy; at the time ‘Abd
al-Djabbar wrote his book, he may have retired
to the Fatimid dominions, but his residence cannot
be identified. Abi’l-Heson al-Halabi may be
identical with the Muhammod b. Ahmad al-
Halabi al-Qidi, who transmitted al-Risila al-
Masihiyya from al-Mu'izz to Abu'l-Fawiris al-
Mimadhi; again, his residence is unknown. I
have no further information about the other
da'is. The main point which we learn for our-
purpose is that such provincial centres as Dumas-
cus, Tyre, ol-Ramla and Asqulan had their
da'is within a quarter of & century of the Fiitimid
conquest of Syris. Incidentally, the men
of the Djubal al-Summiiq—the mountainous region
south-west of Aleppo, north of Mwarrst ul-Nu'
man-is of great interest for another reason. This
is the only district in a list of citics; tho existenco
of & “rural” da'i thore suggests thut-under
unknown circumstances-Ismi‘ilism spread there
to the villages. Indeed, in tho cleventh century
the Djabal Summiq reappenrs as an i
maili centre; at the ln~
tho first Druzo mis
and at its end some of llw
the Niziri schism come from pluc

in the area.®
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Texts from the twelfth century confirm that
the prov \| tals of the Empire had resident
d The letters of uppointinent for two Pro
governors, those of al-Farama and of *Asgalin
have been preserved; the former cannot be dated,
while the other must belong to the first half of
the twelfth century. In Loth the governor is
exhorted to uphold the authority of the local
representative of the Chief Qadi, as well as the
“administrator of the da'wa”, i.e. the local
da'i. In the letter of appointment of the governor
of al-Faramé wa'l-Djifir the da's is described
s “the onc in charge of the right-guided propa-
gonde (mutewalli'l-da"wati’l-hadiya), which is the
lamp of our time and through the loud procla-
mation of which (read dhikrika for dhikriki)
the pillars of belief are strengthened” whereas
the governor of “Asqalan is ordered to facilitate
the task of “the one in charge of the right-guided
propagands”, namely “to give explanations to
the believers and guide the adepts (al-mustadji-
ban) and the pious”32, It is, of course, entircly

detuils and discuss the different accouts w
appenr in different authors, Much of it is
theory, and even those features about w
there is unnnimity in ll nccounts may give rice
to doubts. It is held by all authors that the world
is divided into twelve “islands” (djuzi‘ir), cach
of which is governed by a high ranking missionary,
called hudjdja or lahig. In spite of the innumerable
reference to the djazi'ir, I find no enumeration
of them before the twelfth century, and then a
fairly fantastic one 2. Was the da‘wa in the Fatimid
period really divided into twelve regular pro-
vinces? It is perhaps even possible to discover
in the following passnge by o mid-tenth century
author o hint to the utopian character of the
system:
When the Tinin's rule is accom

amiruh), ho has i 5
& ludjdja. In cach i
can bo compared to the
sce (ma'dhin) working in the open, who breaks
the da' the followers of the outward scnse of rol
ond those whomn he gains for the cause.
The L 4 to the hours of the day. !t

by chance that just these di referring
1o these two towns have been quoted as stylistic
specimens. Just as there were dd‘is in al-Farama
and ‘Asqalan, there must have been dd'is in all
the provincial capitals, alongside the local Qadi,
and as the local Qadi was the representative
(na'ib) of the Chief Qadi in Cairo, the local da'i
was the representative of the Chief Da'i; and this
is precisely what Ibn al-Tuwayr says.

Ismé'ili missions outside
the Fatimid Empire

Ism'ili missionary activity outside the Faimid
state was the direct continuation of the missio-
nary acti in the third century A.H. which
resulted in the establishment of the state. It is
1o be assumed that the early missionaries were
sent by the founders of the movement and that
their successors kept in communication with their
hesadquarters; but there is obviously little evidence
on this subject. After the establishment of the
Fatimid state, the Fatimid court, first in Ifrigi
end then in Egypt, was the centre of Is
propagands in the non-Fitimid provinces. The
exact organization of this propagands remuins
somewhat obscure. According to the Ismd'ili
doctrinal books, the dawa of the Imiims was
strictly organized not only in the Fat d
but during the whole history of mankind
Adam onwurds. This is not the place to go into
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Perhaps it is not too fanciful to understand this
passage in the scnse that the full complement
of twelve djaza’ir will only be st up when the
Imam’s rule will be universal.

We know the names of some dd'is who presided
over large provinces which presumably counted
“islands”: such as Hamid al-Din al-Kirma:

as 3
Judjdja of the two ‘Irags, or Nasir-i Khusraw,
jonary of the name

Judjdja of Khurisin. A wi
of Salib b. “Ali is called in the Druze writings
i of the djazira of Rayy"%-i.e. of Persian
“Irdq; he may have been & successor of Hamid
a)-Din. The Yemen is counted as a djazira. But
if my surmise about the utopian character of the
system is correct, it would be futile in principle
o expect to find out the identity of the heads
of the twelve "islands” at a given cpoch. About
the subordinate personel of da'is under the juris-
diction of the head of the djazira the doctrinal
books give multifarious information, some of
which seems too contrived to have corresponded
to the actual facts.

More important for our purpose is the qu
about the relations of tho external provinces
of the mission with the headquarters of the Imam.
The evidence is rather putchy, but the main
lines aro visible. It is clear that there was fairly

on

regulr correspondenco between the provinees
and the Tmim's capital. The al-X
Wemoirs i (

t
wal-Musiyardt) vefer ovensionally to the ariva



of envoys sent by dd'is in di
amnd we have extracts from
sent by al-Muizz. of Sind, in response
to o letter reccive n him. The envoys also
brought contributions (a'mal) or qurbin collccted
from the initintes. After the conquest of Egypt,
such delegations came to Cairo. *Abd al-Djabbar,
whose list of dd‘is under al-"Aziz was reproduced
above, has the following to say about theso
delegations 37
Imam, i. e.
m and Multin end other countries,
carrying moncy and presents”. From the eleventh
century we have the collection of letters sent by
sl-Mustansic to the successive Sulayhid rulers
of the Yemen, which is the most important witness
li head-
quarters and a province of the mission?. Several
of these letters refer to envoys going to and fro
between Cairo and the Yemen.

One might have hoped to cull details about the
organization of the da'wa from treatises devoted
to the subject, such as a chapter in the Qadi
al-Nu'min's book on the etiquette to be observed
towards the Imim, and a special book on the
subject by his younger contemporary, the da'
Abmad al-Naysaburi?®; but they offer rather
vague generalities, though a few grains of in-
formation may be extracted from al-Naysabiri's
long discourses.

A da'i can only be made by permission (idhn);

. 25.

? The Imim, having sent his dai to & certain
community, does not interfere with his work,
and only gives general direction and guidance to
his people; pp. 4 and 19-20.

1f God asks the Imam to account for the welfare
of the community, the Imam refers Him to the
da's in charge, who takes upon himself the whole
responsibility for thi 3

If the da'i feels himself unfit to carry out his
obligations, he must inform the Imim at once
and resign from office, so that another man, fit
to Il the post, may be sppointed instead of
him; p. 27.

If the da'i is unable to deal himself with o
member of the da'wa who misbehaves, he must
st once report the matter to the Imim; p. 31

He must not bother the Imim by asking for
sanction of every trivial item of finance; p. 32.

The picturo suggested by these excerpts is ono
which could be expected. The da‘is ure appointed
by the Tmiim and there in w certain wsmownt of
correspondence with the Imim's court, but a

t provinces;
v important letter

fuir degree of independence is left to the locol
heads of the da'wa to deal with b affuirs.
This is confirmed by various pas in the
correspondence of al-Mustansic with the heads
of the movement in the Yemen. To be sure, the
Yemen was & special case, insofar as the head
of the movement there was also a territorial
ruler, and insofar as he was also given control
over the mission in Oman and India. In one of
the rare extant lctters from the Yemen to the
Tmim, Ahmad b. “Ali al-Sulayhi, efter giving sn
account of the death of his father and the follo-
wing events, reports that the cnvoys of the da'i
of India have brought him a letter asking that
permission be given to them to pass from verbal
propaganda to the use of force; a most interesting
picce of evidence, showing that there were pre.
parstions for a rising on the western coast of -
Indis, presumably in Gujarat, ruled by the Hindu
Chalukya dynasty, and establish there s Fatimid
enclave, as had been done in Sind s century
before. In his letter dated Rabi II 461 (no. 60)
the Imam replies to the question of the da'i
Yusuf b. Husayn (we have here the name of the
da’i, anonymous in the letter from the Yemen)
and leaves it, to him to judge whether the plan
is feasible. Nothing seems to have come of it.%
In the same year of 461 al-Mustansir writes to
al-Sulayhi that his question concerning Shahriyar
b. Hasan was referred “to the most excellent
sheikh, the Chief D' al-Mu'ayyad f¥)-Din, Safe-
guard of the Believers, Chosen One of the Com-
mander of the Faithful and his Friend, Abd
Nasr Hibat Allih b. Musa”, who will take the
necessary action (no. 61). Shahriyar b. Hasan
was a da'i active in Firs and Kirmin?!; though
we have no inkling of the nuture of the business
involved, the possoge is important becuuse
it confirms that the Chief Da'j, asis to be expected,
dealt, with the offuirs of the mission outside the
Fatimid Empire. In 468 Yiusuf b. Husayn, the
da’i in Indi 5 ol-Sulayhi wos commissioned
to choose & successor, who would then receive &
letter of appointment from the Imim. Yisuf's
son, Ahmad, was suggested by the Sulay]
ol-Mustansir agreed and sent the letter of appoi
ment, adding that the country in question (i. e.
the manngement of its mission) was in the chargo
of the Sulayhid, who was also ordered to mako
ments for Oman, which had at that
jon. (Nos. 41 and 4
No. 54 (from the next year, 4
Oman: the i wed
ment of the City of O

.)
9) also deals with
overn-

(ice. presumably

“1



Subir) and exhorted to estublish the dawa in
c¢ity32 In 476 the office of chief of mission
neant, owing o the death of its incumbents,
both “in Indin and its provinee,” and letters were
nddressed to the Commander of the Faithful
asking him to fill the posts®. Aluo, the Sulayhid
wrote suggesting the appointment of Marzuban b.
Ishiq in Indie and Ibrahim b. Isma‘il in Oman.
The caliph was agreeable and ordered that letters
of a tment be issued in the name of the vizier,
Badr al-Djamali. (No.63) No.50, doting from
481, denls agnin with the affuirs of India and Oman.
Marzuban died, and of his two sons Ahmad was
recommended 88 the more suitable successor.
Tsma'il b. Ibrihim turned to commerce and neg-
lected the affairs of the da"wa; & certain Hamza
was recommended to succced him. The Caliph
had ordered the vizier Badr to issue the letters
of appointment, which ere enclosed with the
Ietter to the add: the Sulayhid t,
whom “the Commander of the Falthful has
charged with supervising those countries and
provinces, looking after their da'is, and ensuring
the good order of the da’wa in them”. We note
in the last two letiers that Badr al-Djamali, who
had in hand the administration of the Empire in
general, s also the supreme authority in the
affairs of the da'we. Not for nothing does he
count among his titles those of “Protector of
the Qadis of the Muslims and Guide of the Di‘is
of the Believers” — titles which figure regularly
in the style of subsequent viziers till the end of
the

Al Souls College, Ozford

Notes

of. m; nruclu “Ismitilis and Qurmatians™, in
! L Eiabor PIslam, Travaux du Centro d'étu-
des supérioures upeemlus dhistoire des roligions
Y sxrp.:boum‘ 1961, pp. 00f., and “The Eurly
Temaili Missionaries in North-ucst Persia and in
Khwrasan and Transozania”, Bulletin of tho School
of Oricntal and A 1900, pp. GO
Cf. my nrticlo “Is»
Ttule in Sind”, Telan
and ::: the Yomon H. F. ALHAuDANI, al-Sulay-
Jiyyin, Cairo (1956).
Aunap AL-Naveanunt, - al-Midjaz
Adib al-Da'vca wn'l Jindid, quoted

.

al-Kafiya fi
n AT M
NOVI

“

the Fi
he Rombny Branch of

Propugande
e y, 1030, pp, 181

thie Royal Asintic So

178

mid dynesty. In genersl, these letters

give us kome glimpses into the relations of the
court in Cniro with outlying missi
Jeave the impression that the Ciiro authoritics
were on the whole rubber-stamping the decisions
loyhids. It must not, however, be for-
gotten that the greater of the business was no
doubt transacted orally with the cnvoys ex-
changed by the court of the Imém and that of
the Yemen, and the letters had a lorgely cere-
moninl function. On the whole they confirm the
scanty evidence derived from other sources about
the overall control of the Imam’s court over the

‘missions and the fair amount of independence

cnjoyed by the missions in current affuirs.

The far-flung mission, & unique feature of
Tsma‘ilism, was the clearcst expression of the
ambition of the Falimids to be much more than
the rulers of the territories which formed their
empire. After al-Mustansir's death at the end
of the eleventh century, the Fatimids lost, owing
10 the Niziri schism, the greater part of the exter-
nal da"wa, which rallied to the Niziri Jeadership
in Alumit. Apart from s few adherents in Syris,
the Fatimids only retained the Yemenite dawa.
A quarler of 3 century later, even this da'va
was split by the chism between the followers
of “Abd al-Madjid, proclaimed as Imam under the
name of al-Hafiz, and those who upheld the rights
of al-Tayyib, the infant son of al-Amir¥. This
loss of support from the mission outside Egypt
diminished the significance of the last Fatimid
Caliphs and crippled the Isma'ili movement.
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